AN   ADVAITA   SUB-SCHOOL:   CREATION   AND   PERCEPTION
self-contradiction in the phenomenal world is the reason for our
treating it as not real; for somehow we start with the criterion
that the real must be self-consistent and not self-contradictory.
Call it a prejudice or postulate, we feel that existence, which
determines the consistency or inconsistency of our ideas, can never
be self-contradictory.
The criterion of truth is therefore normative, and the idea of
the Brahman is obtained not epistemologically but normatively.
But once the truth of the Brahman is admitted, the world of
contradictions can be treated as a superimposition on the Brah-
man, just as the snake is called a superimposition on the rope.
V
AN   ADVAITA   SUB-SCHOOL!   CREATION   AND   PERCEPTION
The theory that creation is perception belongs to one of the schools
of the Advaita, and is not accepted by all. It is of two forms.1
Accordingto one form, both Ignorance, Avidya (Maya) and the world
are created by the mind of the jiva (individual) without the help of
the sense organs and their contact with external things, in the same
way as, in dreams, mind creates its objects. But then the difficulty
is felt of explaining how the jiva, who is a product of Avidya,
can create Avidya through his cognitive act. Hence according to
the second form of the theory, it is maintained that the world of
forms but not the original Avidya is created by the jiva's per-
ception. This theory corresponds to Berkeley's doctrine es$e est
percipi. There is another variant of this theory. For it, perception
is not the same as creation, but is simultaneous with creation.3
But this view can hold true only for those jivas which experience
their identity with the Brahman. And it can be held only when
this identity is established, that is, when the truth of the
Brahman and its identity with the jiva are acknowledged, just as
the world can be regarded as a superimposition on the Brahman
only after the Brahman is known. As the ancient advaitins
accepted the authority of the Sruti, and took the truth of the
Brahman for granted, they could weave out theories as to how
the jivas and the world can come out of the Brahman. We shall
later on discuss whether such attempts are useful or futile. But
* SiddhantaleSasangraha, Vol. II, pp. 71-2. (Edited by S. S. Suryanarayana
Sastri, published by the Madras University.)
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